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Endless Praise belongs to Allah Almighty < m c 
Creator, who shows whomever He wills the’ mih , mer< ”* 
happiness, the Sunnah of His beloved prophet 
blessings and His peace be upon the Best of His creations our 
Master Savyidina Muhammed ^vand upon his Family' and 
Companions. 


The issue of difference between Salahfprayerj of men and 
women is often raised by the SalafTs. Many young men and 
women are sometimes confused on this matter. During June 
2007. I compiled an article on this topic, which was released 
on internet. Later with some addition it was published from 
Falaah Research Foundation in March 2010, which was 
accepted and appreciated by the readers. A SalafT organization 
recently published a book raising doubts on the evidence 
presented by us. The present work has not only answered those 
SalafT objections but has added more material and references 
on the issue. 


I would like to thanks my parents for their blessings and 
encouragement to do good things in life. For providing me 
academic help and support, I would like to express my sincere 
thanks to Dr Altaf Sa’Idi and Shaykh Khalil Rana Sa’Idi. 

I would like to express my thanks to Allama YasTn Akhtar 
Misbahi, Mawlana Abdul Mubin Numani and Janab Zubair 
Qadri for their du’a and encouragement in all my efforts. 

Muhammed Fazlullah Sabri Chishti 

6 Shawvval 1 434 

Wednesday, 14 August 2013 
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The Importance of Salah 

Hah is Kind and Compassionate with His creation. He sent 
messengers and revealed books on them to guide the mankind 
to the straight path. The last and the final prophet and 
messenger is Prophet Muhammedj^p^on whom Qur’an was 
revealed. The prophet taught the book and wisdom to his 
companions. These teachings have been passed down through 
generations. The success of an individual in both the worlds 
lies in following the teachings of Qur’an and Sunnah. 

Salah is one of the five pillars of Islam. Every Muslim puts his 
effort to perform it punctually with humility and correct body 
postures. The five daily Salah is fard (obligatory) for every 
• aq il (sane) and baligh (having reached the age of puberty) 

Muslim. 


Allah says in the Qur’an: , 

But those who hold fast to the Book and establish prayer- 
indeed; We will not allow to be lost the reward of the 

reformers. [Al-‘A’raf; 7:170] 

To establish regular Salah (prayer) has been mentioned many 
times in the Qur’an. 


Allah 


says: 


;ajjl zJJbj'ife p \ 




T| te believing men and believing women are allies of one 
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another. They enjoin what is right and forbid what is wrong 
and establish prayer and give zakat (prescribed charity) and 
obey Allah and His Messenger. Those - Allah will have mercy 
upon them. Indeed, Allah is Exalted in Might and Wise. 
[At-Taubah; 9:71] 

Allah says: . 



Indeed, I am Allah. There is no deity except Me, so worship 
Me and establish prayer for My remembrance.[Taha; 20:14] 
Establishing Salah helps us in staying away from sin. Allah 


says: 




Recite what is sent of the Book by inspiration to thee, and 
establish regular Prayer: for Prayer restrains from shameful 
and unjust deeds and remembrance of Allah is the greatest 
(thing in life) without doubt. And Allah knows the (deeds) that 
ye do. [Al-'Ankabut; 29:45] 


To absolutely leave out and omit performing Salah is an 
outiageous and inexcusable act. Allah says in the Qur’an: 



o woe to the worshippers, who are neglectful of their prayers 

[AL Ma’fln; 107:4-5]. 


Thcr 

are nu merous ahadith which talk about the 
^bment of Salah. Imam al-Bukhari records on the 
lonty of Abdur ralim _ n AbdulI - hj the son of 'Umar ibn 

tab C^yj) who said: I heard the Messenger of Allah 
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„ IsIam has been built on five [pillars]: testifying that there is 
n0 deity worthy of worship except Allah and that Muhammed 
is the Messenger of Allah, establishing the Salah (prayer), 
paying the Zakat, making the Hajj (pilgrimage) to the House, 

an d fasting in Ramadan. [§ahlh al-Bukhari: Kitab al-Iman The 
book of faith] 

A. 

In another hadlth recorded by Imam Bukhari it says: Narrated 
Abu Huraira. I heard Allah’s Apostle saying, ”If there was a 
river at the door of anyone of you and he took a bath in it five 
times a day would you notice any dirt on him?” They said, 
"Not a trace of dirt would be left.” The Prophet added, "That is 
the example of the five prayers with which Allah blots out 
(annuls) evil deeds." [§ah!h al-Bukharl: Awqat al-Salah (Times 
of the Prayers)] 


There are many warnings to those who do not perform Salah. 
It is narrated on the authority of Abu Zubair that he heard Jabir 
b. Abdullah saying. I heard the Messenger of Allah 
observing this: Between man and polytheism and unbelief is 
the abandonment of Salat. [§ahlh Muslim: Kitab al-Iman] 


Hence we should try to perform prayers at its stipulated time 
We have to be completely solemn, submissive and humble to 


Allah during our 
^ 9 . 


performance of Prayer. Allah says. 


Certainly will the believers have succeeded, they who are 
during their prayer humbly submissive. [Al-Mu'minQn; 23:1-2] 


May Allah help all of us to perform Salah with Khushu 
(humility) at stipulated time. Amin. 
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A Brief Historical Background 

The SalafTs are of the view that all the laws ol Sal3h arc 
common to both men and women, and that there is no 
difference between them. They also claim that the fiadTth"l>ray 
as you have seen me praying" 1 is general and, therefore, 
should be applied equally to both men and women. It should 
be realised, however, that our own interpretation and logical 
inference of this fiadlth cannot compare with the other afiadfth 
of the Messenger of Allah and the verdicts and practice 
of the Sahaba(Companions) and Tabi'un (Successors) quoted 
below. 

The SalafTs are of the view that all fiadTth should be accepted 
and understood on the literal meaning. It is because of this 
fallacy they have fallen in the wrong path of 
anthropomorphism (tajslm). The SalafT sect is hardly three 
hundred years old. Their elders disagreed with the main body 
of Islam called Ahl al-Sunnah wa al-Jama'ah on many matters 
of creed and Jurisprudence, but they agreed with Ahl 
al-Sunnah that there are certain differences between the 
postures of men and women during Salah. However, the 
present generation of SalafT scholars has started opposing Ahl 
al-Sunnah on this matter. 

Before we discuss the reason for the current opposition from 
SalafT sect, it is prudent that we quote the views of two SalafT 
Scholars from past on this issue. 


*' 11 Wl11 be discussed later in the book. 

Same pattern of date will be followed throughout the book. 
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The SalafT Scholar Abdul Jabbar Ghaznavi (1268A.H/1 852 
C.E-1331A.H/1913C.E.) wrote that during Salah women have 
different postures for sitting and prostration. He cited rulings 
from different schools of Jurisprudence, all agreeing to this 
effect. He finally wrote. The differences between postures of 
men and women in Salah are agreed upon by the majority of 
the Scholars and the four school of Jurisprudence. Anyone who 
disagrees on this issue is unaware of the books of afiadith and 
does not contemplate the rulings of the Scholars ." 3 Readers 
can seen the attached scanned images of this verdict. 

Another Salafi Scholar'Abd al-Haq A1 Hashinl al-Salafi 
(d.1392/1971) wrote a book mentioning the difference of 
postures between a man and a woman during Salah. After 
mentioning the views of the majority of the scholars including 
Ibn Hazm, he writes “I agree with the views of those people 
who say that a woman should not spread her body during 
bowing (ruku) because this is more concealing for her." 4 A 
scanned image of the text is attached for the readers. 

In the next Chapter we will discuss the Salafi error and it’s 
reason. 


^ _ —-— ■ * * 

■ F at5wa‘Ulam5-e-had7th' 2 148.150. Multan: Maktabah Saldiyah, 

l3 94/I9 7 4 

,' Abd al-Haq Al Hashmi: Nasb al'amud ft mas'ala tajafl al-mar'at. p.52. 
a ' ro: a| -Matba'ah al-'Arabiyah al-Hadlth 1397/1977 
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The Hadlth: Pray as You Have Seen Me 
Praying and AI-AIbam 

Imam al-Bukhari records: Narrated Malik: We came to the 
Prophet and stayed with him for twenty days and nights, Wc 
were all young and of about the same age. The Prophet was 
very kind and merciful. When he realized our longing for our 
families, he asked about our homes and the people there and 
we told him. Then he asked us to go back to our families and 
stay with them and teach them (the religion) and to order them 
to do good things. He also mentioned some other things which 
I have (remembered or) or forgotten. The Prophet then added, 
"Pray as you have seen me praying and when it is the time for 
the prayer one of you should pronounce the Adhan and the 
oldest of you should lead the prayer." 5 

The Salafis tend to take the literal meaning of the words "Pray 
as you have seen me praying" and argue that men and women 
have to pray in the same manner. Their point of argument 
being that since this is a general order and it does not 
distinguishes between men and women, so both, men and 
women; should perform Salah in the same posture. 

Ahl^ al-Sunnah wa al-Jama'ah argue t hat this hadlth cannot be 

5. Bukhari: §ahlh al-BukharT, 1:128 (No.631) Cairo: Dar Tauq An-Najah, 
1311/1893 

Jts <.Jl5 

^ ^ ^ Ji M 

^ 3' UUi oi bt Ui Ulj J J 

*** Wti jSJjA (Jlly^jl JU ebbjju LTy u* UL u ^ 1 
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taken on it's literal meaning. Because the command is to pray 
in a manner in which prophet was 'seen' praying. Now no 
human being on this planet earth is alive who 'saw' the 
postures and manners in which the prophet^ performed 
Salah. It the SalafTs argue that the Muslims must learn Salah 
from books, then we ask, who wrote these books? Do we need 
to learn Salah from these books or do we need to act upon 
"Pray as you have seen me praying?" If the reply is that the 
"meaning" of the hadlth is to learn Salah in a way which 
Prophet (,^)performed, then there is no disagreement! The 
Ahl al-Sunnah wa al-Jama'ah has always said that the meaning 
of this hadlth is that you must perform Salah in a manner in 
which I have 'taught' you. 

The Salah of a patient and a traveller is different from a Salah 
of a normal person. The differences are mentioned in many 
ahadlth. Similarly, there are many ahadlth which talks about 
different posture of sitting, prostration, position of feet etc for 
women. Based on these afiadlth, the companions and the 
successors explained different postures of Salah for women. 
All the four school of jurisprudence agree that women have 
different manner of sitting, prostration etc. The SalafTs on the 
other hand argue that men must keep their legs wide apart in 
standing position and the women must also do the same. They 
further argue that like men, women must also keep gap 
between stomach and thighs during prostration. However as 
P er ahadlth a woman must conceal her body during Salah. ^ 

Nasiruddln Al-AlbanT (133l/l914_1420/l999), a SalafT 
Sc holar of the recent times, who is known for his strange 
deductions and opposition to Ahl al-Sunnah wa al-Jama'ah said 
that a man and a woman have similar posture in Salah. His 

fhese afiadlth are discussed in the coming chapters. 
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understanding was based on the hadith ot $a al-Bukhafi 
W hich we have discussed in the previous pages. It should be 
noted that in the last Fourteen Hundred years, no Scholar fr 0m 
any school of Jurisprudence has deduced this ruling from this 
hadith. In order to strengthen his view he twisted a statement 
of a great ^/'/(successor) Ibrahim an-Nakhai (47/667-96/ 714) 

Before we discuss the twisting of the words by Al-Alban! it is 
necessary to discuss a hadith in which the Prophet has 
praised the first three generations. 

Imam al-Bukhari records: Narrated Abdullah: The Prophet 
said, "The best people are those living in my generation, and 
then those who will follow them, and then those who will 
follow the latter. Then there will come some people who will 
bear witness before taking oaths, and take oaths before bearing 
witness." 7 

Ibrahim an-Nakha'i (d.96/714), Mujahid (d. 104/722), Hasan 
al-Basri (d.llo/728), Ata(d. 114/732), Hammad ibn Salamah 
(d. 167/784) etc. were the major tabi’in (Successors). Ibrahim 
an-Nakhai was not only a major tabi'i but also a leading Jurist 
of Kufa during his time. It is because of this. reason that Al 

-Alban! presented the view of Ibrahim an-Nakha’i to support 
his argument. 


The Successors learnt their religion and Juristic methodology 
directly from the companions. Their views and rulings are used 
y the scholars to understand many issues about which we do 

of the Prophet gfr- 

l3U/^893 ?ahT ^ al " Bukh5rT ’ 5:3 (No.3651). Cairo: Dar Tauq An-Najak 
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Im am Ibn AbT Shayba (d.235/849) records: Ibrahim (an-Nakha'il 
said, "A woman should sit in Salah as a man does." 8 

I„ Shafi'i fiqh men and women sit alike in the final tashahhud 
with their legs out to the right side R„t in 

Salah like bowing (ruku), prostration (sujud), first tashahhud 

etc the posture of men and women are different in all four 
schools of law. 


But Al-AlbanI wanted to prove that men and women have 
similar posture throughout the Salah. In order to prove this he 

twisted the statement of Ibrahim an-Nakha'i! 

Al-Albam writes. Ibrahim an-Nakha'i said "A woman should 
do as a man does in Salah. A1-Alban! gave the same 
reference from Musannaf of Ibn Abl Shayba! But this 
statement is nowhere to be found. We have attached the 
scanned images for the readers. Compare these two 
statements! By twisting the original statement, Al-AlbanI is 
trying to prove that Ibrahim an-Nakha'i said a man and a 
woman have to perform Salah in the same posture and there is 
no difference at all!! 


We have quoted two Salafi scholars who lived before A1 
-AlbanI, both of them agreeing to the fact that a woman has to 
perform bowing and prostration with her limbs gathered as this 
offers maximum concealment. Al-AlbanI was the first man in 


the Islamic history who came forward with this idea of same 
posture" and spoilt the Salah of many sisters.____ 

8 Ibn AbT Shayba: al-Musannaf: 2:507 (No.2804) : Beirut: Dar al-Qurtubali, 


1428/2006 




AI-AIbanT: Sifat Salat al-Nabl, p.189. 
lii-Nashr wa-al-TawazT, 1410/1990 


a|-Riyad: Maktabat al-Ma'arif 
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Ai Alban! changed the Arabic word (W*3 taqudu- to sit) with 
( Ua,- tafalu- to do). With the help of Saudi Petro dollars 
Ah-Albanfs book was translated into many languages and 
spread across the globe. Every Salafi now started thinking that 
a man and a woman have to perform Salah in the same 
manner! Those Muslims who did not learn Islamic teachings 
and Salah from their parents and Sunni scholars; they started 
reading books of Al-AlbanI there by performing Salah in a 

wrong way. 

Many Muslim sisters are forced to perform Salah like men 
when they go to Saudi Arab for Hajj and TJmrah. Whereas 
those who did not learn Salah in their younger age imitate 
SalafT women thinking that whatever is done in Saudi Arabia is 
correct! But we take our Islam from Qur'an and Sunnah, not 
from the Saudi scholars who have a habit of fabricating books 
to suit their desire. 10 The Salafi sect is increasingly targeting 
young people who do not have sound understanding of the 
religion. It is necessary that we stick to the main body of Islam 
which is called Ahl al-Sunnah wa al-Jama'ah. 

Salah is the pillar of Islam; we should do our best to perform it 
correctly. In the next few chapters we have presented evidence 
to prove that the posture during bowing, prostration, sitting etc 
in Salah is different for a woman when compared to a man. We 
have tried to answer all the objections on these evidences 
which are often raised by the SalafTs. 

At first we will list down all those differences in which the 
laws of Salah are different for a woman and a man. 

__ _ __ 

10. To know more about the fabrications and tampering of the Islamic te 

see my book "Fabrications"; published by Falaah Research Foundation. 

Scanned by CamScanner 



21 



Scanned by CamScanner 























22 


Si& I 

.jut i p*>^! Jy ^*-> ‘<y^- ‘d-*’ ^ -^’ 

j. Jr.■>“ J-* ^ ^ d !, >' <y * 1 

.op (T/Yo/') V 1 a' <*' **•>' 

i J.^JLS' JiJi <j C~J V'j ‘ J 5 LA 1 C^ 1 

Ui JOiu* (AV/" V ) • Jr-L- 1 '» J •'->-> • v ^ V J-y 

.(nor) «<^c*aJi» J jr^ 4 vtr^ 

*>^(V> cP 1 - 4 »<3 ^ f ° ]jj U U ' J 

A^j j Si o^Lu-I ^_-4J !>u ^ oMvaJ' J j-jujo oe-LJ J^b ^ _/*•* 

.iUUftJf jAj 4 (j £ijJ aI)IJ-P 

^1 £l*?w> jL ^ ( ^0 ^ ) ft pjbJI & <J l $JJJ 


: j-^ 


I <^aj CJl^j cj>*^ j jjJl£ CJlS" V*' 


★ ★ ★ 

J! J-u^r j-JL- >TlJu.j 

^-*' t «+r.J LvaJU- <JUj» 0 ^ AjI ^jr 4 

• r J' MS 

\ k\ 


Scanned by CamScanner 






23 


o *V 


■ . • • 


*bjjJl ft «I>t :<Jj>«SU if ^jy if fcS*k- - YA« > YVAO 

4 — l- *S S*5UaJI 

. J|j ^ t 4Jj| ff t L< /ulJl u»U^ll Xp Uj«A>- - YA % Y 


> 6* * 

•e/ 


jJo^j : <J15 SabS if ^ tdU-L* & Uj*^>- - Y A * r 

i$y b-£ 


: JIS if if ‘V 1 ^ if “ YA \‘ 

.J^. J\ juJL US' o^UaJl ^ stj^JI 


#\ CU ^ : Jli £tf <y> ^ ‘C^J ^ “ YA ** 

.o^Udl <y <>* 0 ^ 

Sl^l Aj «5 ^ bU^ oJL- :J« V^ a* Wa> - - YA * n 


YVV 
YVY :S 


: Ji £-J! ^ ui^j * ^ o* f-> VM 1 J* : ‘r^* - YA ' r . 

. ^J .i,»4 

^ ^ .^i. uai c,.V IK* : <..:SJI j M •^' , - TA-1 

iU «^M> ^ i^-> s ^ ^ </ c^' 

UJbj i^UIOI^P^^Vj t j_JJ U*J ...djJIJ-ii ^/AI 

j. i«j ^akij w»i r ^ ,/ *5* i '^ JJ °' ^ <mA) r 5 -* f -1 " 

■ ( jl. j ii ju. ia^’ v^ u ‘- i -^ JI la * ^ £ JJ ff 

U»VS^W*J .fc-teH J-JJI «0* ^ Wl 


Scanned by CamScanner 



24 


Differences in Laws of Salah 
between Females and Males 

1. Jum'a (Friday prayer) is fard upon men but not on w 0men 

It was reported from Tariq bin Shihab from the Prophet that h 
said: The Friday prayer in congregation is an obligation on 
every single Muslim, except for four: An owned slave a 
woman, a child and a sick person. * 1 

2. Unlike men, women should not give adhan or say the 
iqamah. 

Ibn 'Umar says "There is no adhan or iqamah upon women " 12 

A 

Ibn Hajar has mentioned this in Talkhls al-Hablr. 13 


3. There is a great difference in the awrahoia man and that of 

a woman in Salah. Women must cover their entire body 

including the hair, leaving only the face, hands and feet 
exposed. 

■ R a ^ unan ’ 2:92 (No. 1060) Beirut: Mu'assasat 

al-Rayyan, 1419/1998 

al-Mukarramah: Dar aTte!, 14 , 4,1 ^ Makkah 

| 3 - 'bn Hajar: Talkhls al-lW . . 

419/1989 lr ' l:521 - Beirut: Dar al-Kutub al‘ilroiyy al1 . 

i.151*" 
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Umrn _a i"Momineen Ayesha Siddiqa reports that the Prophet 
^0$* said "Allah does not accept the prayer of a woman (who 
has reached the age of) menstruation without a Khimar (head 
scarf ). 14 

4 . Women cannot stand in the saff (row) of men. They have to 
stand behind the men. 

Narrated: Anas bin Malik: One night an orphan and I offered 
the prayers behind the Prophet in my house and my mother 
Umm Sulaim was standing behind us . 15 

5 . Women cannot lead men in Salah 

Imam Ibn Majah reports a hadlth with a weak (da’if) chain 
from Jabir bin Abdullah who reports as part of a longer 
hadlth that the Prophet said "Know that a woman should 
not lead a man in Salah ." 16 Imam Sahnun al-Maliki (d. 
240/854) narrates: 'Ali said: A woman does not lead as 
Imam. 1 7 

6 . For the purpose of correcting or deterring someone in Salah 

14. Aba Dawud: Kitab al-Sunan, 1:444 (No.641) Beirut: Mu'assasat 
al-Rayyan, 1419/1998 






15. Bukhari: §afilh al-Bukharl, 1:146 (No.727). Cairo: Dar Tauq An-Najah, 
1311/1893 

l6 - Ibn Majah: Sunan: 1:343 (No.1081) Beirut: Daral-Fikr, 1401/1981 


17 - Sahnun : Mudawwana: 1:178. Beirut: Dar al-Kutub al'ilmiyyah, 1415/1994 
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. lM sav 'Subfen Allah' loudly, whilst Women are 
Men should say a are 0nly 

to clap their hands. 

Narrated Abu Huraira: The Prophet said, "The saying 'S ubfi 

A,lab is for men and Capping is for women. "(If ^ 
happens in the prayer, the men can invite the attention of tb ! 
Imam by saying 'Subfen Allah." And women, by clap ping 

their hands.) 18 

7. The reward of congregational Salat for men is twenty S ev en 
times more than that of a Salat performed individually 
Contrary to this, the more rewarding Salat of a woman is that 
which is most concealed and performed within the confines of 
her home and of her innermost living quarters. 


'Abdullah ibn Mas'Od narrated that the Prophet (peace be upon 
him) said, "A woman's prayer in her bedroom is better than her 
prayer in her courtyard; and her prayer in her storage room is 
better than her prayer in her bedroom." 19 


A woman's covering (al-Khimar) is defined by'A'isha as 
^nothing short of what covers both the hair and skin ." 20 

131 MSm" 1al Bukh3rI ’ 2:63 (No-^OS) Cairo: Dar Tauq An-Najah, 

»• AbO 

al-Rayy§n, 1419/19 98 ' Sunan ’ 1: 420 (No.571) Beirut5: Mu'assasat 
' Ab4 al-Razzaq- 

M03, 19 ,3. q - Mus -naf: 3: 132 (N 0 5049) Majlis 
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In another narration it reads: "Yahya related to me from Malik 
from Alqama ibn Abi Alqama that his mother said, "Hafsa bint 
Abd ar-Rahman visited A isha, the wife of the Prophet, may 
Allah bless him and grant him peace, and Hafsa was wearing a 
long thin head scarf A isha tore it in two and made a wide one 
for her." 21 

Hence women should not only cover their body and hair with 
scarf, but should ensure that the scarf should not be transparent 
so as to show the colour of the hair. 


The purpose of all the above narrations is to ensure that a 
woman should perform Salah in the most concealing manner, 
which is in agreement with the nature of women. 



Scanned by CamScanner 




28 


How Should a Woman Prostrate? 

a r„ Abl Habib states that Rasul Allah passed by ^ 
Ya were performing their Salah. He said to th etn 

Xyo Pros-te, then make parts of your body touch,; 

b=d a «.»»» * »»'*' * ,0 


Notes: 

1 . Yazld Ibn Abl Habib (d.128/745) is a famous Tabi’i. Ima m 
al-Bukhari and Imam Muslim included twenty three and thirty 
eight narrations respectively from him in their books. He 
narrated from the companion 'Abdullah bin al-Harith 
al-Zubaidi £/)• 23 

2. Sulayman ibn Dawud ibn Hammad al-Mahri (d.253/867) 
was declared thiqah by al-Nasa'i and al-'Asqalani and he is 
mentioned in Ibn Hibban's al-Thiqat. 

3. ’Abd Allah ibn Wahb ibn Muslim (d. 197 / 819) is a narrator 
found in all six collections of hadlth and an undisputed hadlth 
authority from the students of Imam Malik. 

4. Haywah ibn Shurayh (d. 157/774) is also a narrator of 
hadlth found in all six collections of hadlth and an accepted 


2Z Abu Dawud: Kitab al-MarasIl, p. 103, Daral-Qalam. Beirut. 1406^986 

“■ Beirut ( 

,r A „ 
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authority in hadlth. 

5. Salim ibn Ghaylan (d. 151/768) was a jurist from the 
companions of Yazld Ibn Abl Habib, and he was declared 
thiqah by al-Tjli and Ibn Bukaryr; while Ahmad, Abu Dawud, 
a l-Nasa i and Ibn Hajar al- Asqalani said there is no harm in 
him (equivalent to saduq) and Ibn Hibban and Ibn Shahin 
included him in their Kitab al-Thiqat. 

Salim bin Ghylan is a truthful (saduq) narrator. Ibn Hajar 
writes that Imam Nasa'i and Imam Abu Dawud said there is no 
harm in him. Ibn Yunus has called him a Jurist and al-TJqayli 
has called him trustworthy. 24 Ignoring all these praise, Salafls 
love to quote Imam Darqutni's view who said that Salim bin 
Ghylan was (matruk) abandoned. But this criticism (Jarh) is 
not detailed ( mufassar); hence it cannot take precedence over 
praise ( ta'dil ) by other scholars. 


SalafT Objection 

This is a mursal hadlth; hence it cannot be used as a proof. 


Answer 

A hadlth narrated by a Tabi'i from the Prophet directly 

without mention of a Sahabi is called a mursal hadlth. 

Imam Abu Dawud writes: "And as for mursal hadlth then the 


24. Ibn Hajar: TahdhTb al TahdhTb: 3:383 (No 815) Beirut: Dar al-Fikr, 
1404/1984 


W - 1 */h JUJIJU, L '^ (L?jfl ^“f* L ^’ 1 ' 
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scholars of the past such as Sufyan al-Thawr, Mal, k i bn A 
Ld al-Awza'i used to use them as a proo unt.l a. Shad, ^ 
and criticised them and Ahmad ibn Hanbal and others f o i, 0 
him in that. So when there is no musnad hadith in oppo^ 
to the mursal hadith and there is no musnad hadith to be f 0Ulld 
then the mursal is used as a proof, and it is not like the muttasil 
in strength.” 25 

Imam al-NawawI writes! According to Imam Malik, Ima^ 
’AbO Hanlfah, Imam Ahmad and most Jurists; Mursal can be 
used for proof. The view of Imam Shaft’i is that when a 
Mursal is supported by other means, it can be used for proof."26 

Imam al-Suyuti writes with reference to Ibn Jarir: "All the 
Tabi'in agree upon the acceptance of Mursal and rejection of 
them is not narrated from any of them. None of the Imams for 
two hundred years after this rejected them." 27 


This is sufficient to prove that all the Scholars of hadith have 
accepted mursal narration. In the last fourteen hundred years 
the Jurists from all four schools of Jurisprudence have used 

25. Abu Dawud: Risalah Abi Dawud ila Ahli Makkah fi Washfi Sunanihi, p25, 
Maktabah al-lslami, Beirut, 1405/1984 

** ui— ^ ^ liU Bjjfc, ^ a. 

26. al-NawawI: Sharh Sahih Mus | im> * 

1347/1929 F 


50, Maktabah al-Azhar, Cairo, 


a.-Ku,ub^l 1, K al ' RaWi f ‘ Sharh al-Nawaw?T:104. *** ° 
tUb all-ilimyyah, 1417/19% 
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this narration to deduce the ruling that a woman must prostrate 
in such a manner that her body parts must touch the ground 
Whereas when a man prostrates his chest and arms should not 
touch t e ground. The reason for this difference is that a 
woman must prostrate in a manner which offers maximum 
concealment and modesty. 


The SalafTs do not understand the principles of hadith. Their 
motto is always to prove their argument correct. They oppose 
principles of fiqh and hadith when it goes against their desire. 
In order to blindly follow Al-AlbanI, they ignore this hadith 
but still claim to be“ahlul hadith!" 
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How Should a Woman Sit During Salah? 

a is recorded in the Musnad of Imam al-'Azam'Abu ftan!f ah . 
■Abfl ftanIfah narrates from Naff 28 who sa.d: 'Abdullah I b „ 
■Umar was asked how the women performed their Salah during 
the era of Prophet He replied that initially they 

performed tarabbu'. Then they were ordered to do Ihtifaz." 29 


Explanation: 

1 . The'Arabic word tarabbu' means "to sit cross legged." 

2. The 'Arabic word Ihtifaz means the posture in which a 
woman draws herself close together and leans on to one side 
by resting on her left buttocks and completely contracting 
herself, draws out the right leg to one side of the body and 
places the left leg beneath one's right thigh. In this way the 
posterior will come to rest on the ground rather than on the left 

leg. She would, therefore, not be resting on her legs, but on her 
posterior. 


This hadith clearly indicates that the practice of tarabbu' was 
abrogated and women did not sit in this position anymore. 


analysis 

me Salafis have raised objection on this narration. So 

in detail. 

28. Nafv7dTl7/m\ --—----—■ 

teachers of Tm- ml W3S 3 ^ reec * s * ave 'Abdullah Ibn'Umar and one of 

29 Imam 0 AbQ H ^ nTf3h - 

(No.79) Beirut- ns a jJ^ ar hhT. Musnad'Abu Hanlfah riwaya HarithT:p 
<* •**1*1. . -• li/jJi'' 

-o jAzg&b 


| 
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Kirst Chain 



* 


QaJi Abl al-Hasan al-AshnanT (d.339/950) has mentioned this 
narration in Musnad Abu Hanltah rivvaya al-Aslinanl.^® All 
the narrators in this chain are trustworthy and there is no 
objection on this scuiad. 


Second Chain 

jj 4 ,- LojJ ! ^ ^ \jS y>\ 

<-»!'v' ^\<3 >I ^ \ y. 1 

- (j*° j (4 1 {jp <S t 

'Abd Allah ibn Muhammad al-Harithl (d.340/952) has 
mentioned this narration in Musnad 'Abu Hanlfah riwaya 
al-Harithi. 31 


Due to fanaticism some people have criticized ai-Harithl. But 
the truth is that he was a major hadith scholar and others held 
good opinion about him. We do not want to go into those 
details now, as we have already presented first sanad with no 
objection. 

Third Chain 

Abu 'Abdillah al-Husayn bin Muhamm ed bin Khusruw 

3 ^' Al-Khavvarzl: Jami- MasanTd al-Imam al-'Azam: 1:493. Hyderabad: 

a hatu ul Ma'arifil—Osmania, 1429/2008 
3 1. ibid. 
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. Ba ikhl(d.522/ll28) has men “ n ® d thlS narratlon in Mu Snad 
iSnlfah riwaya Khusruw.^ A1 the narrators m this c hain 
are trustworthy and there is no objection on this sanad. 

The Salafis have conveniently ignored the two authe ntic 
(Sahih) chains (isnad) of this hadlth which clearly prove that 
during the time of Prophet the sitting posture of women 
in Sal°ah was different from that of men. The same practice has 
been accepted and practiced by all the Sunni women 
throughout the last fourteen hundred years. All the four school 
of Jurisprudence agree that a woman should sit in this 
concealing position. However, the present day Salafis reject 
these hadlth and follow their desire. 

Imam al-HaskafT (d.650/1252) too has mentioned this 
narration in his musnad 33 to which Imam Mulla 'Ali al-Oari 

(1014/1605) wrote a commentary and accepted this 
narration . 34 

Till now we have discussed two narrations which clearly prove 
that the manner in which a woman sits and prostrates in Salah 
is different from a man. The different posture in both the 
position gives women maximum concealment and modesty 
which i s what the Shariah demands. But in their opposition to 
al-Sunnah, the Salafis ask women to sit like men and 

hrmvv!^ t me ^’ thereb y raising their posterior which is an 
narration* ^ P ° sit * on bor a woman to adopt. These two 

STJI 10 provc “»• *— 

«.how* ch h " 

narrations in detail ^ . P ostures * After discussing these 

support our claim^ ’ ^ Wl11 n ° W P resent other evidence to 

3A 'Ali al-Qa r j : Sharf ; i wa y a Haskafi, p. 118. Cairo:AI-Adab, n.d 

-ilmiyyah, 1405/1985 Abl HanTfall > p. 191, Beirut: Dar al-Kutub al- 
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Raising the Hands 

Men raise their hands up to ear lobes 

shoulders. When a human being, irrespe^fofm a ,T £ 

female raises h,s/her hands up to ear lobes the biceps ge 

T y Tu a re T and arms pit « °P en - However' 

when the hands are raised up to shoulders the biceps and arms 

tend to remain close to the chest and arms pit are closed 

Anyone can practically do this and observe. Since the latter 

action is more concealing for a woman, she is required to 

adopt it. We will now present ahadith to prove this action for 
women. 


1 . Abdu Rabbihi reports; "I saw Umm al-Darda raising her 
hands up to her shoulders in salat.” 35 

2 . Wail bin Hujr (J&) reports that the Prophet fcjfyy said, O! 
Ibn Hujr! When you pray make your hands level with your 
ears. And the woman shall raise her hands close to her 
bosom. 36 


35. al-Bukhari: JuzRafi Yadain, p.66 (No.50) Beirut: Darlbn Hazm, 1416/1996 
36> a l Tabaranl: Al-Mu’jam al-Kablr, 22:19. Cairo: Maktabah Ibn Taymiyyah, 

1403/1983 


yt, f ^: : 

J1 . > 

ii.1^ ^ J5'^ t^ 
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al-Haythami «fi. 1 “ “ “ « «, 

z t.«»«* ° f * jr ,r a ci »» * 

bint flujr narrating horn ha, aunt Umn, Yah,, ^ 
A bd al Jabbar I have not identified her but the rest 0 f , hf 

narrators arc reliable. 


There is not much difference between raising the hands close 
to the bosom or to the shoulder because when the hands are 
raised up to the bosom, the tip of the fingers reaches shoulder 
However, if a woman raises her hands up to her ears then the 
sides of her arms will be lifted ’which will hinder the 
concealment of her body parts. 


Although the chain is weak (da’if), due to one unknown 
(majhul) reporter, but it is supported by other narrations 
besides the action of the Umrn al-Darda^ which has already 
been quoted. Moreover this narration is not an independent 
proof in itself. It is used to support other narrations. Hence the 
weakness of one narration will strengthen the other narrations; 
this principle is known to the students of knowledge. 

3. ’Ata (a Tabi'i) was asked how a woman should raise her 

hands in Salah. He replied that she should raise them till her 
breast. 




4 . Hammad [ibn Salamah] used t o say that 

Majma ' al ' Zaw5i ' d ’ 2:272 - Beirut: Dar 
38 - Ibn AbT Shayba- M.. c , 

1428/2006 3nnaf: 2:421 (No. 2486) Beirut: Dar al-Qurtub ah ’ 
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a ise her hands parallel to her breast when beginning Salah. 39 

jbn Juraij asked Ata whether a woman should gesture with 
u er hands like a male when making takblr ’Ata replied that she 
should not raise her hands like a male. Then he practically 
Tidicated with his hands how it should be done by lowering his 
hands and drawing them very close to his body. Then he said, 
"In the raising of hands, a woman is unlike a man. And if she 
leaves that, there is no harm.” 40 ’ 41 

to# to# to# to# 



39. ibid, (No.2488) 




40 - ibid, (No.2489) > .r,. 


*5066) Beirut: Majlis al-Islam,, 


4 1- 'Abd al-Razzaq: Musannaf:3:137 (No. 

l4 °3/l983 . 

a* yy 

^ SijJJ :JU, aJ\ ,J ’ 5 ‘ . 
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Placing the Hands 

The SalafTs do not disagree with Ahl al-Sunnah, on the issue of 
women placing hands in Salah. Both the Ahl al-Sunnah and 
Salafi sect agree that women should place their hands on breast 
as this is more concealing for them. 

The men (Hanafi) place their hands beneath the navel. This is 
based on a hadlth reported by the companion Wa'il ibn Hujr 
through his Son Alqamah. From Waki' from Musa from 
'Alqamah ibn Wa'il ibn Hujr from his Father (Wa’il) who said: 

I saw the Nabi placing his right hand upon his left hand 
in Salah, below the navel." 42 


In another narration reported by the same companion, Wa’il 
ibn Hujr (Jfc) but this time through his Wife it is recorded 
that Wa’il ibn Hujr went to the Prophet and the 

Prophet went to the masjid, entered the prayer niche, raised his 
hands and placed his right hand on the left over the chest. 43 


Although this chain is weak due to the narrator Muhammed 
bin Hajar, it can be used because this is more concealing for a 


42. Ibn AbT Shayba: Musannaf: 3:320 (No.3959). Beirut: Dar al-Qurtubah, 
1428/2006 


ujU^> 


43. al-Bayhaqi: Al-Sunan al-Kubra, 2:30 (No. 2166). Makkah al-Mukarramah: 

Dar ai-Baz, 1414/1994 
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woman and supports other narrations which talks about a 
woman's posture in Salah. 

Ata said A woman should gather her hands as much as 
possible during standing." 44 

Since by placing hands on the chest a woman achieves more 
concealment as well as her hands are gathered, this posture is 
practiced by women. The SalafT men do not have any problem 

with women placing their hands on chest because they imitate 
women in this posture. 

ted 

iSft 


V 


44. Abd al-Razzaq: Musannaf: 3: 137 (No.5067) Beirut: Majlis al-Islami, 
1403/1983 
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Some Other Narrations about Manner of 

Sitting in Salah 

In the previous pages we have discussed a narration 
Musnad of Imam'Abu Hanlfah regarding the manner in which 
a woman should sit during Salah. All the narrators in that chain 
are unquestionably trustworthy. We will mention a few more 
narrations on this topic, of which some are weak (dahf). But 
this will not affect the other narrations, which in themselves 
are proof. A weak narration acts as a supporting proof. 

1. Ibn'Umar narrates that the Prophet said, .When a 

woman sits in Salah she should place one thigh over the other, 
and when she prostrates she should press her stomach to her 
thighs in a manner that is the most concealing for her. Indeed 
Allah looks at her saying, "Oh my angels! I make you witness 
that I have forgiven her." 45 


Note: The chain is weak due to Abu Muti' al-Hakam ibn'Abd 
Allah al-Balkhl, who is a weak narrator. 

2. When Ibn'Abbas was asked about the Salah of a Woman, he 
replied "She must (Ihtifaz) draw herself close together and lean 
orfto^o side by resting on her left butto cks. ____ 

45. al-Bayhaqi: Al-Sunan al-Kubra, 2:22271^kkah al-Mukarramah: Dar 
al-Baz, 1414/1994 

46. Ibn AbT Shayba: Musannaf: 2:505 (No.2794) Beirut: Dar al-Qurtubah, 

1428/2006 , 
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3 . Nafi' reports that Saftyya 47 used to perform Salat while in 
the (tarabbu) cross legged position . 48 

4 . Naff reports that the Womenfolk of Ibn 'Umar would adopt 
the tarabbu' position in Salah . 49 

5 Khalid Ibn Lajlaj said: "Women were commanded with 
tarabbu' when they sat in Salah and that they should not sit like 
men on their buttocks . 50 This is in order that nothing 
happens ." 51 (For example, revealing of any part of the body). 

6 . Ibrahim (an-Nakha’i) said "The woman sits to the side in 
Salah ." 52 

7. Ibrahim (an-Nakha'i) said "A woman is ordered to sit by 
joining her thighs to one side during Salah (of two rak'at )" 53 

47. She is Safiyya bint Abi 'Ubayd, the wife of'Abd Allah ibn 'Umar. She was 
a Tabi'i. 

48. ibid, 2:506 (No.2800) 

49. ibid, 2:507 (No.2805) 

50. It has been discussed in the previous pages that tarabbu- was later 
abrogated. 

51. ibid, 2:506 (No.2799) 

<> JW Jh J o': Jl5 

\j$\ 

52. ibid, 2:508 (No.2808) 

s^LaJ i (J L> 

53. 'Abd al-Razzaq: Musannaf: 3:139 (No.5077) Beirut: Majlis al-Islami, 
1403/1983. 

«w*Jb? <c) ' 
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’Abdullah Ibn'Umar and His Wife 

We have discussed above that SafTyya bint Abi ’Ubayd, the 
wife of the Sahabi (Companion) 'Abd Allah ibn 'Umar used to 
sit in Salat in (tarabbu')cross legged position. But'Abd Allah 
ibn'Umar said: "The Sunnah way to sit in Salat is to keep the 
right foot propped up and bend the left foot." 54 Why would he 
allow his wife to against the Sunnah; He must have seen his 
wife performing Salah, but did not stop her from sitting cross 
legged. This proves that the posture of sitting in Salah is 
different for man and woman. He must. have learnt from 
Prophet that a woman is required to sit differently. 



1311/1893 
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Some Other Narration* about Manner of 
Prostration in So lab 


In the previous pages wc have discussed a narration from 
Kitab al-MarasTl of Abu DawQd regarding the manner in which 
a woman should prostrate during Salfth. There is no objection 
on that fiadlth. It has been used by Jurists as well as scholars of 
fiadlth. We shall mention a few more narration on this topic, 

1 . 'Ali said: "When a woman performs Sal3h, she must practice 
ifitifaz and keep her thighs close together."'' 5 

2. 'Ali said: "When a woman performs Salah, she must practice 
ifitifaz and keep her thighs close to her stomach." 56 

Analysis 

Both the chains contain a common narrator Al-f&rith ibn’Abd 
Allah al-A'war(d.70/689). He was a student of Ali (Jfc). He 
has been declared da'if (weak). \ he SalafTs have mentioned all 
the criticism on this narrator but have failed to mention the 
praise about him. The SalafTs wrote: "He was called a liar by 
Imam Muslim. A1 MadTni said that al-Harith used to lie upon 
'Ali. Abu Isfiaq called him a liar. Imam Ibn flibban called him 
a shi'ite and weak (da if) in fiadlth." 

Indeed this criticism is written in Tahdhlb al-tahdhJb. But the 


55. ibid, 2:504 (No.2793) , . ( 

56. ’Abd al-Razzaq: Musannaf: 3:138 (No. 5072, Beirut: MajH. **Um, 
1403/1983 
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SalafTs often show academic dishonesty in narrator criticism 
They pick and chose what suits them and leave the rest. This 
narration in itself is not evidence, but it is used to support other 
narrations. It is a principle of hadith sciences that weak 
narrations support and strengthen each other. Even if al-Harith 
bin Abdullah is considered weak (da'if) narrator, it is fair t 0 
show what the other scholars have said about him, something 
which the Salafis tend to ignore. 


Ibn Hajar writes: "Ibn Ma'In said there is no harm in him. Ibn 
Abu Dawud said "al-Harith was a jurist among the people, 
people liked him, he was the most knowledgeable regarding 
the matters of inheritance, the knowledge of which he took 
from ’Ali. When Ibn Abu Khaithama was asked regarding 
al-Harith, he said that the scholars of hadith accept narrations 
from him. Ibn Shahln said in (his book) al-thicjat Ahmad ibn 
Salih al-Misri said that al-Harith al-A'war was trustworthy and 
firm. His narrations from'Ali are fair (hasan). He was told that 
al-Sha'bi considered him to be a liar. He (Ahmad ibn Salih) 
said: He did not lie in narrating, hadith but lied in narrating his 

opinion." 57 

3. Ibrahim said: "When a woman prostrates she should join her 
thighs to her stomach without raising her posterior and without 
stretching he r limbs out like a male. ______ 

57. Ibn Hajar: Tahdhlb al TahdhTb: 2:126 (No.248) Beirut: DaTdJto 
1404/1984 

58. Ibn Abl Shayba: Musannaf: 2:505 (No.2798), Beirut: Dar al-Qurtubah, 


1428/2006 

Udaj o jJcdi gf^Jl kzj&T • .***' jita* ‘ V* ‘ • 
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4. Ibrahim said: "When a woman prostrates 

thighs inwards and place her stomach on her 

5. Mujahid used to dislike that , , 

thighs in prostration as a woman does.® 0 ** h ‘ S St ° mach *° Ws 

6. Hasan (al-Basri) said "A woman should draw herself closely 

together in Sajdah (prostration)." 61 y 

7. Ibrahim said: "A woman used to be commanded to place her 
arm and her stomach on her thigh when she goes into Sajdah 

and not to spread her limbs out like a male does so that her 
buttocks are not raised." 62 

8 . 'Ata said: "A woman, when she prostrates, she should bring 
together her hands to herself, and join her belly and her chest 
to her thighs, and gather her body up as much as she can." 63 

9. Hasan (al-Basri) and Qatadah said: "When a woman 
prostrates, she gathers her limbs up as much as she can and she 

59. ibid, (No.2795) 

1 ^ fc I p t i 

60. ibid, (No.2796) 

61. ibid, (No.2797) 

62. 'Abd al-Razzaq: Musannaf: 3:138 (No.5071) Beirut: Majlis al-Islami, 

1 ^ ^_ 


1403/1983 

63. ibid, 3:137 (No.5069) 
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does not separate (her limbs) so that she does not lift her 

. ,,64 - . 

posterior. 

These narrations prove that great tabi’iun like 'Ata, Hasan, 
Ibrahim, Qatadah, Mujahid etc were of the opinion that a 
woman’s posture in Salah is different from that of a man. They 
also informed the wisdom behind these postures, which is 
concealment and modesty. If a woman prostrates like a man 
her posterior will be raised which is against modesty and 
decency. But our SalafT friends insist that a woman must 
prostrate like a man, raising her posterior. Their argument is 
based on their ego and following Al-Albanl. 

&& 

% 


64. ibid, (No.5068) 
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How Should a Woman Bow During 

Salah? (Ruku') 

Ruku' refers to the bowing down following the recitation of the 
Qur an in the standing position while performing Salah. 

During ruku men are required to bow and firmly grasp their 
knees with fingers spread apart. The head and the lower back 
should be in one straight line. The calf region and the back are 
straight. The arms are away from the body and there is a gap 
between chest and the arms. 

If a woman too bows and grasps her knees like men, then her 
posterior and lower back will be protruding which will be 
against modesty and concealment. It is for this reason, a 
woman is asked to bend only slightly so that her hands reach 
her knees. A woman should not grasp her knees. Her fingers 
should be together and not spread. Her elbows and arms 
should touch the body. 

'Ata said ’’The woman gathers her limbs up when she bows. 

She raises her hands to her stomach, and she draws (herself) 

tt65 

together as much as she can.” 

'X X.X'X 



65. ibid, (No.5069) 
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The Rulings from the Jurists 
Hanafi 

1 . A woman should raise her hands till her shoulders. Sh e 
should not take her hands out of her sleeves . 66 

2. Imam Badruddln al-'Aynl al-Hanafi writes (d. 855 / 145 ^ 
"According to Umm al-Darda; ’Ata, Zuhri and Hammad a 
woman should raise her hands till her breasts ." 67 

3. Muhammed ibn Muqatil has reported from his companion 
that a woman will raise her hands till her shoulders . 68 


4. Imam Burhanuddln al-Marghinani al-Hanaft (d. 593/1197) 
writes in his famous book M al-Hidayah" (a medium 
commentary on the Bidayatul Mubtadi: "A woman should 
raise her hands close to her shoulders.)" 6 ^ 


5. One of the popular books of Hanafi Jurisprudence, 
al-Fatawa al-Hindiyya states: "A female should not spread out 
in ruku' and sajdah while she will sit on her legs. In sajdah, she 

66. Sayyid Ibn 'Abidin Shami: Radd al-Muhtar, 2:211. Riyadh: Dar'A'a 1 ® 

al-Kutub, 1423/2003 

a U . A i; Al-Binaya Sharh al-Hidaya: 2:173. Beirut: Dar al-Ku^ 
68. ibid. Si J yfejjljpUa 

9 - al “Marghi n g ni . A , 

14 16/1995 H dayah: 1:48 - Beirut: rw nw al-Turath 


Dar Ihya' al- 
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will make her stomach rest on her thighs." 70 

6 . The sitting posture is described as: "A woman will sit on her 
left buttock and position her legs out to the right side." 71 

7. One of the major HanafT Jurist and fiadlth expert Imam Abu 
Ja far al-TahawI (d.32l/933) writes: "As for a woman, our 

scholars state that she must sit in a manner that is most 
concealing." 72 


8 . Imam Sayyid Ibn Abidin al-Shaml (d.1252/1836) writes: 

A woman should raise her hands till her shoulders. She should 
not take her hands out of her sleeves. She must place her one 
palm over the other on her breast. She must bend only slightly 
in ruku. She will not spread her fingers out in ruku' but rather 
keep them close together and place her palms on her knees 
without clasping them. She must bend her knees slightly. She 
must contract herself in ruku' and sajdah. She must place her 
arms flat on the ground. She must sit with her legs out and 
resting on her posterior in tashahhud. In tashahhud, she must 

keep her fingers close to gether ." 73 _ 

70. al-Fatawa al-Hindiyya: 1:75. Egypt (Bulaq): al-Matba'a al-Kubra 
al-Amiriyya, 1310/1892 


71. ibid. , , , 

72. AI-TahawT "(abridged by Imam Abu Bakr aklassas d-370/980): MuldUashar 

Ikhtilaf al-'Ulama 1:212, Beirut: Dar al-Bashir al-Islamiyya , / 

— _ r» aa oi Muhtar 1'504. Beirut: Dar al _ Fikr, 

73. Ibn 'Abidin al-Shami: Radd al-Muhtar. . 
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9. He writes at another place: "A woman should bend slightly 
in ruku' without spreading her fingers out completely 
However, she must contract herself and place her palms on her 
knees and bend them slightly. She must not spread out her 
arms as this is more concealing for her." 74 



Ui, Wj Jo I&juy, I U 
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MalikI 

j Imam I bn Abl Zayd al-Qayrawanl al-Malikl (d. 386/996) 
devotes a section with the heading "Woman's prayer" under 
wh ich he writes: "Otherwise they do the prayer in the same 
as men except that they should keep their legs together 
and their arms close to their sides and keep themselves as 
aathered as possible when sitting and in sujud and in the whole 
of the prayer in general. " 75 

2 . Allama Salihh ’Abd al-Saml Abl al-Azhari writes: "When 

you say the takblr, it is recommended to raise your hands. 

Their backs are towards sky and palms to earth, level with the 

shoulders or a little lower, i.e. the top of the chest. This is for 

the man. As for the woman, it is a little less than that. 

76 

Al-QarafT related consensus on that." 

3. Allama' Ali bin Khalaf al-Maliki (d. around 949/1543) has 

77 

written the same thing. 


75. Ibn Abl Zayd al-Qayrawanl: al Risala, p.52. Cairo: Dar al-Fazliat 1426/ 
2005 

4a. 5W ^ 

76 - Salih 'Abd al-Saml: al-Thamar al-danl fi taqrlb al-ma’am: Sharh Risa at n 
AbI Zayd al-Qayrawanl, p.88. Beirut: al-Maktabah al-Thaqafiyah, n.d. 

itab Kifayat al-talib al-Rabbani, 1*49 

14 07/I987. 
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4. Allama'Abd al-Wahid ibn‘Ashir al-Malikl (d. 1040/1630) 
writes in his poetic work on Jurisprudence: "The stomach from 

the thighs men keep apart and the elbows from the knees when 
prostrating." 78 

5. Imam Ahmad al Dardlr al-Malikl (d.l20l/l786) writes: 
As for a woman she will remain contracted in all postures." 79 

w w w 

£& && 2S im 


78. Ibn‘Ashir: al-Murshid al-Mu’in, p. 167. Fez, Morocco: Matba* Anfa, 
1427/2006. 

79. al Dardlr: al-Sharh al-Saghlr: 1:329. Cairo: Dar al-Ma'arif 1407/1986 

JoiSI j^Jlt«l3 
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Shafi'i 


1. Imam Shafi'i (d.204/820) writes- "it • , 
ta'ala has asked women to cover up and ^ A " ah 

pr °phet^ has taught the same thing and 2 “g 
sujQ d they should keep their body parts together and their 
stomach should rest on their thighs so that it provides 
maximum concealment. Similarly, prophet liked that 
women should perform Salah in such a way that during ruku' 
and sitting, in fact during entire Salah, they should remain 
concealed. He )liked also that she should spread her 

jilbab i0 over her body during ruku' and sujud so that her body 
is not described by her clothes." 81 


2. Imam al-Nawawi (d.676/1277) after describing a man’s 
Salah writes: "The woman and the hermaphrodite should bring 
together [their limbs]." 82 


3. Imam al-Shirbini (d.977/1569) while explaining the above 
statement writes: "These two (i.e; woman and hermaphrodite 
(should join their limbs together during ruku’ and sujud. 
Likewise, she should make her stomach rest on her thighs as 


A longer garment of clothing that women wear. It typically covers the 
whole body except the face, hands, feet, and sometimes head. 

*L Il ^am Shafi'i: Kitab al-Umm, 1:138. Beirut: Dar al-Fikr, 1403/1983 


* 2 ' al-Nawawi: Minhaj al-JalibTn wa 'Umdat al-Muftin, p.100. Beirut. Dar 
Minh5j ’ ' 426/2005 - ’ 
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this is more concealing for a woman and for a hermaphrodite, 

33 

it is much safer.” 

4. Imam al-Bayhaqi al-Shafi'i (458/1066) writes: "All of the 
laws of salah in which a woman differs from a man are based 
on the principle of satr (concealment). This means that the 
woman is instructed to do all that which is more concealing for 
her.” 84 


5. Imam al-NawawI, while discussing ruku' writes: "A man 
should keep his elbow away from his arms while a woman and 
a hermaphrodite should not keep it away." 85 

6. In the same book while discussing prostration (Sajdah), 
Imam al-NawawI writes: "A man should keep separation 
between his elbows and arms and between stomach and thighs. 

A woman, on the other hand will keep her limbs together and 
touching." 86 


T Imam al-Nawawi writes. A woman will join all her limbs 
together." 87 


83. al-Shirbili: Mughni Al-Muhtaj ila Ma'rifat Al-Ma'ani alfaz Sharh 
Al-Minhaj, 1:170. Egypt: Mustafa al-Babi al-Halabi, 1377/1958. 

. ~ 

84. Al-Bayhaqi: Al-Sunan al-Kubra, 2:222. Al-Makkah al-Mukarramah- Dar 
al-Baz, 1414/1994 


85. al-NawawI: Rawdhat al-Talibln, 1:355. Beirut: Dar Alam al-Kutub 


87. al-NawawT: al-Majmu’ Sharh al-Muhadhdhab 3:390. Beirut- Dar al-Fikr 
14 17/1997. . , 
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t Ibn'Abd al-Barr (d.463/l071) writes: Imam Shafi'i 
sa jd"A woman should sit in the most concealing position."** 

5S X SS SS 


**** a| -Barr: Al-Istidhkar: 1:480. Beirut: Dar al-Kutub al-'ilmiyyah 
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Hanbali 

1. Abd Allah, the son of Imam Ahmad bin Hanbal narrates: I 
asked (my father) "How does a woman prostrate and sit during 
tashahhud; He replied, "In a manner which is most concealing 
for her." 89 

2. The Hanbali Jurist, Mansur al-Buhutl (1051 /1641) writes: 
"Women are equal to men as far the actions of the Salah are 
concerned even in raising hands. But they shall keep 
themselves gathered during ruku, sujud and other aspects of 
Salah so that they do not open and stretch like men. And it is 
better that when they sit they should draw legs on one side or 
they can practice tarabbu (to sit like cross legged) and if a 
stranger is listening, they should lower their recitation." 90 

3. The Hanbali scholar Ibn al-Jawzi (d.59?/1201) writes: 
"And the women are similar to men in all those issues which 
we have discussed above except that they should gather 
themselves during ruku' and sujud and while sitting they 
should draw their legs towards right or sit in tarabbu’ (cross 
legged) position." 91 

89. Abdullah: Masa'il al-Imam Ahmad ibn Hanbal Riwaya Ibnihi 'Abdillah ibn 
Ahmad, p.79 (No.281) Beirut: Maktaba al-Islami, 1401/1981. 

90. Mansur ibn YOnus BuhOtT: al-Rawd al-murbi’: sharh Zad al-mustaqni', 
1/183. Riyadh: Maktabah al-Hadithiyah, 1390/1969. 

- jvJ.AaojjU.f 

i. Ibn al-Jawzi: Ahkam al-Nisa. Beirut: Dar al-Fikr, 1409/1989. 

j ^4 -j d>~> pi J J6 b/i JSf^l, 
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i-«' ^ 

pavvud. 


5 . Imam Ibn Qudamah al HanbalT (d.620/l223) writes: There 
two reports from Imam Ahmad on this (Should a woman 
raise her hands with the takblr or not (matter). The first report 
says that women should raise their hands during takblr but 
lower than men. This was related from Khallal on the authority 
of Umm al-Darda and Hafsah bint Sirin that she used to raise 
her hands. It is the view of Tawus. The second report gives 
precedence to Tajdfi and, therefore, favors the view that 
women shouldn't raise their hands during takblr . 94 


6 . He writes further "A woman and a man are similar (in 
Salah) except in ruku' and sujud and while sitting the woman 
will practice sadl. (Draw her legs out of her right side). Imam 

92. Ibn Muflih: al-Mubdi Sharh al-Muqni', 1:420-21. Beirut: Dar al-Kutub 
al-'ilmiyyah, 1418/1997. 

93. Tajafi means expansion and in the context of Salah it means the 
recommended extension of all limbs in the Salah, such as lifting one s arms 
and elbows off the ground and away from the body during prostration. It is 
legislated for men but not women (even if they are praying alone). Women 
should not extend themselves but rather keep their limbs close to enhance 


coverage of their body. 

94 - Ibn Qudamah: al-Mughnl, 1:547. Beirut: Dar al-Fikr, 1405/1984. 
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Ahmad said that he liked sadl and Khallal preferred it." 95 

7. Ibn Qudamah writes at another place: "Concealment is 
preferred for a woman. For this reason extending the limbs 
(tajafi) is not recommended for a female." 96 


95. ibid, 1:635 

eUS<jS! 

96. ibid, 2:36 
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The Case of Umm al-Darda 


Salaffs bring the case of Umm al-Darda; support their 
We will analyse this narration to see the truth of the 

claim- 


matter. 

Ibn AbT Shayba records: "Makhul reports that Umm al-DardaD 
used to sit like the males in Salah ." 97 

The SalafTs claim that since Umm al-Darda; was a female but 
she used to sit like men; this proves that men and women have 
similar posture in Salah. An analysis in to the books of ahadlth 
shows that there were two females with the name Umm 
al-Darda. One was a female companion (Sahabiyya) and the 
other was a successor (Tabi'yyah). We need to first find out, 
out of the two, who is the one mentioned in this narration, the 
senior Umm al-Darda; companion (or the junior one) 
successor. 

Imam Ibn Hajar Al-’Asqalam writes: "It can be realized from 
the narration of Makhul that the narration refers to the younger 
Umm al-Darda, the Tabi’yyah (successor) and not the elder 
Sahabiyyah (companion) because Makhul met the former and 
not the latter ." 98 Imam al-Mizzi writes that this Umm al-DardaD 


// Ibn Ah! Shayba: Musannaf: 2:507 (No.2801). Beirut: Dar al-Qurtubah, 

*428/2006. 

98. Ib n tv . ^ * 

l3? 9/l959 Jar APAsqal5nT: Fath A, ' Bari ’ 2:306. Beirut: Dar al " Ma ’ rifah > 


Scanned by CamScanner 



60 


was the younger one, who was well versed in jurisprudence." 

A 

Two hadlth masters have agreed that the Umm al-DardaQ 
mentioned in this narration is the younger one who was a 
Tabi i (Successor) and not a companion (Safiabi). 

The Salafis do not want to follow the Prophet who 

ordered women to perform Sajdah (prostration) in a concealing 
manner which is different from men. We have discussed this 
hadlth in the beginning. The SalafTs do not want to follow the 
companions of the Prophet, who said that the women must 
perform Salah in a modest and concealed manner. The Salafis 
do not want to follow the majority of the successors (Tabi'i) 
like Ibrahim an-Nakha’i(d.96/714), Mujahid(d. 104/722), 
Hasan al-Basri(d.llo/728), 'Ata (d. 114/732) Hamrnad ibn 
Salamah (d.167/784) etc. We have discussed in the previous 
pages how Salafr scholar Al-AlbanI twisted the statement of 
the great tabi'i Ibrahim an- Nakha’i to suit his desire! Can this 
action of Umm al-Darda'be used as a proof by the Salafis? The 
answer is given by the hadlth master Imam Ibn Hajar. He 
writes: "The practice of a lone Tabi'i even though it may not 
contradict any principle, will not be used as a proof." 100 

In fact there is another report regarding Umm al-Darda which 
is contradictory to the one used by the Salafis. Imam Ja far 
al-TahawI writes: "Ibrahim Ibn Ablah reports that he saw Umm 

99. al-Mizzi: TahdhTb al-Kamal: 35:353and 355. Beirut: Mu'assasah al-RSsalah 
1408/1987. 

100. Ibn Hajar Al-’AsqalanT: Fath Al-Bari, 2:306. Beirut: Dar al-Ma'rifah, 
1379/1959. 
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parda performing Salah cross-legged (tarabbu'). 101 "This 
^ tradiets with the report by Makhul which states that Umm 
°°parda used to sit like the males in Salah. Hence we have to 
M rp ret ^ er act * on s ^^ n S ^e men was not ^ er regular 
c tice rather, she might have done this due to some 

necessity or illness. 


In Shafi'i fiqh men and women sit alike in the final tashahhud, 
resting on their left buttock and legs out to their right side, 
powever during ruku' and sajdah women have been advised to 
be more concealing. Hence, it is possible that Umm 
al-Darda sat like men in those postures. So it cannot be said 
with certainty that Umm al-Darda used to sit like men in all the 


postures of Salah. 



l01 - Tahawl: Sharh Mushkil al Athar: 13:244 (No 5235) Beirut: Mu assasah 
a “kisalah 1415/1994. 

^1 yj yu JU U*&)l ^ 
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The Preconditions of Salah 

In the previous pages some evidence has been presented which 
proves that a womas's posture in Salah is different from a man 
when it comes to tying hand, bowing, prostration and sitting. 
For the interested readers, we will explain step by step method 
of Salah for a Muslim woman. 

The five daily Salah is fard (obligatory) for every acjil (sane) 
and baligh (having reached the age of puberty) Muslim. There 
are some preconditions which have to be fulfilled before we 
begin our Salah. If we realize that any of these preconditions 
were not fulfilled, then we must perform our Salah again. We 
will discuss these preconditions before we move on to the step 
by step procedure of a woman’s Salah. 

The preconditions for a Salah to be valid are: Intention, Takbrr 
Tahrima, Time, (Khtuba for Juma Salah), Purification, 
Covering of those body parts which constitute awrat and 
Direction of Qibla. 102 


1. Taharat (Purification) 

Allah says in the Qur'an: 

For Allah loves those who turn to Him constantly and He loves 
those who keep themselves pure and clean. [Al-Baqrah, 2:222] 

The body, clothes and place of Salah must be clean and free 

102. Haskafi: ad Durr al-Mukhtar, p.56. Beirut: Dar al-Kutub al-'ilmiyyah, 
1423/2002. 

^>3J&3 <^33 ‘&Lj^3 :iU*3i Jsjd 4j^Ju ^ S^LaJl jt> v-fj 
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f ro m all Wes of impurities. 103 Purification from the state of 
major impurity (Janabat) is attained by complete bath (Ghusl) 
an d purification from the state of minor impurity is attained by 
ablution (Wudu). 


Allah says: 



0 ye who believe! When ye prepare for prayer, wash your 
faces, and your hands (and arms) to the elbows; Rub your 
heads (with water; and (wash) your feet to the ankles. If ye are 
in a state of ceremonial impurity, bathe your whole body. But 
if ye are ill, or on a journey, or one of you cometh from offices 
of nature, or ye have been in contact with women, and ye find 
no water, then take for yourselves clean sand or earth, and rub 
therewith your faces and hands, Allah doth not wish to place 
you in a difficulty, but to make you clean, and to complete his 
favour to you, that ye may be grateful. [Al-Ma’idah, 5:6] 

AUah says: 

^ Children of Adam! Wear your beautiful apparel at every 
tlme and Place of prayer. [Al-' Araf, 7:31] 

a? 3 . a, ' F atawa al-Hindiyya: 1:75. Egypt (Bulaq): al-Matba'a al-Kubra 
“Amiriyya, 1310/1892 
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And thy garments keep free from stain! [Al-Mudatthir, 74:4] 

The meaning of the statement that the‘place where Salah is 
performed should be clean and pure, means that at least the 
area of sujud (prostration) and the area where the feet are 
placed should be free from impurity . 104 

2. Satr-i’-’Awrat (The parts of the body which must be 
covered) 


Allah says 








And say to the believing women that they should lower their 
gaze and guard their modesty; that they should not display 
their beauty and ornaments except what (must ordinarily) 
appear thereof. (A1 Nur, 24: 31) 


Imam Abu Dawud records: Narrated Aisha, Umm al 
Mu'mineen: Asma, daughter of Abu Bakr, entered upon the 
Apostle of Allah (£s**p)wearing thin clothes. The Apostle of 
Allahturned his attention from her. He said: 0 Asma! 
when a woman reaches the age of menstruation, it does 1 not suit 
her that she displays her parts of body except this and this, and 

he pointed to her face and hands . 105 


M23/2002 afl: ad Durr al ' MukhtSr ’ P ' 57, Beirut: Dar a| - Kutub al-'ilmiyyahT 


105. Abu Dawud: Kitab al-Sunan, 4:423 (No.4I0!) Beirut: Mu'assasat 
al-Rayyan, 1419/1998. 
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fhe'Awrat f° r ^ ree women is the entire body, except for the 
face, the palms of the hands and the soles of the feet. Women 
should cover their entire body including their hair. 106 

3 istiqbaI-i”Qik! a (Facing towards the Qibla during Salah) 


Allah says 


We see the turning of thy face (for guidance to the heavens) 
now shall We turn thee to a Qibla that shall please thee. Turn 
then Thy face in the direction of the sacred Mosque: Wherever 
ye are, turn your faces in that direction. The people of the 
Book know well that that is the truth from their Lord. Nor is 
God unmindful of what they do. [Al-Baqrah, 2:144] 


4. Waqt (Prescribed Time) 


Allah says 




For such prayers are enjoined on believers at stated times. [A1 
Nisa; 4: 103] 


ft is necessary to offer Salah within its stipulated time. For 
Sample, today's ' Asr Salah is to be offered, it is necessary that 
the time for'Asr has begun; Asr Salah will not be valid if it is 
offered before the beginning of its time. For each city, the 
Salatl timings are different as it is dependent on latitude and 


106 


142 1/200^ §bidTn al ‘ ShamT: Radd al-Muhtar: 1:504. Beirut: Dar al-Fikr, 
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_ . „ table for each city is available in Masjid. 

longitude. The time ^ advance f or salah before 

But one must tjy to prepare w 

the salah time. 

5 Niyyat (Intention) 


Allah says . , , .J ik , h,. 

And they have been commanded no more than this: To 
worship Allah, offering Him sincere devotion, being true (m 


faith) [Al- Bayyina, 98:5] 

Narrate 'Umar bin Al-Khattab: I heard Allah's Apostle saying, 
"The reward of deeds depends upon the intentions and every 
person will get the reward according to what he has intended. 

6. Takblr e Tahrima- To start the Salah by uttering (ALLAHU 
AKBAR ^|<dll) 

teg 

&& aSs m s 


107. Ibn 'Abidin al-Shaml: Radd al-Muhtar 1125 Beirut Dar al-Fik r > 
1421/2000. 


1311/U93 har ' : 5ahTh al ' Bukh5rT ’ 1:6 0*0.1) Cairo: Dar Tauq An-Naj* 
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Step by Step Guide for Salah 

Here we shall write down the step by step guide of how a 
Ivluslini Woman performs Salah. Reference for some steps has 
been discussed in the previous pages and shall not be repeated 
here. Where ever necessary, the reference will be provided in 
the foot note. 

1. Stand straight, facing the Qibla. 

2. Keep the feet together, toes must face the Qibla. 


Note : SalafT men keep their legs wide apart and insist that men 
and women have similar posture in Salah, hence women must 
also keep their legs apart. What an ugly, miserable and 
immodest stance for a woman to adopt. A woman is an object 
of concealment according to the hadlth. When she has to 
stretch her legs wide open, she adopts the stance of lewd and 
shameless woman. To know more about this topic, refer to our 
booklet entitled "The position of feet in Salah.” 


3. Make a firm intention (in your heart) of the Salah that you 
are about to offer. To say it verbally is better (for example, "I 
intend to offer four Rak’at for today's Fard Dhur Salah, facing 
Qibla, for Allah Ta’ala.) 


4- Raise the hands to the shoulders without taking them out of 

~ e k urc l a > or sleeves. The palms should face the Qibla and 
nigers should be straight. 

WIT 6 the takbTr < ALLA HU AKBAR and place the 

paltftio? the Chest Place the ri & ht P alm on back of the left 


1 09 i t __ 

1421/2 b * dm al Sh5mT: Radd al-Muhtar: 1:482. Beirut: Dar al-Fikr, 
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6. Fix the gaze on the place of sajdah during the standing 
posture. 110 

7. Recite thana and ta ’awwuz followed by tasmiyah. 111 

8. Recite Surah Al-Fatiha and then tasmiyah^ ^followed by 

113 

any Surah from the Qur’an (minimum three verses). 

9. Say TakbTr (ALLAHU AKBAR^k)b|) and go into ruku. 114 

Note : The takbirat-e-intiqaliyyah (takblr which is recited 
when moving from one posture to another) should be 
commenced as soon as one begins moving to the next posture 
and only be completed when one reaches that posture. 

Ruku (Bowing Down) 

1. Bend slightly to the extent that the fingers are able to touch 
the knees. 


Note : In the posture of ruku< the fingers will be kept together. 
One will not grasp the knees fully nor spread out the fingers. 
Similarly the head and back will not be kept in a straight line 
to ensure that the body is in contract. 


110. Hasan Shurunbulali: Nur al-Idah, p.28, Egypt: Maktabah Muhammad AH 


Subaih, n.d. 

111. ibid, p.29 






112. Ibn 'Abidin al-Shami: Radd al-Muhtar: 1:482. ■ Beirut Dar al-Fikr 
1421/2000. ’ 


113. Tahtawi: Hashiya al-Tahtawi 'ala al-Maraqil Falah, p.104. Beirut: Dar 
al-Kutub al-'ilmiyyah, 1424/2004. 

. (1> .0 yXj\ 3 3 4^UJ| ^ ^j) 

‘jU* (^LT^Sb) ty (jf) >flOJSJ U (S \ JyM 

114. Ibn 'Abidin al-ShamT: Radd al-Muhtar: 1:482. Beirut: Dar al-Fikr, 
1421/2000 ' 
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7 The arms should be joined to the sides so that there is no 
aap between the arms and the sides. 

3. Fix the gaze on the feet in the posture of ruku'. 115 

4. Recite the tasblh^o-^l^j*^ minimum thrice or any odd 
number of times. 

5. Stand up from ruku saying the tasrrii: ^followed 

by the tahrriid : u^ldJbjj 117 

6. Stand up erect. The body should be completely at ease 
before going into sajdah. 118 


Sajdah (Prostation) 

119 

1. Say the takblr and proceed for sajdah. 

*1 

2. Keep the back crouched when going into sajdah. 

3. Place the knees first on the ground, then the palms, then the 


115. ibid, p.478 




116. ibid, p.494 


4-f5OU** SiLjJl 0^5 


117. ibid, p.496 

jsL, (,) 13 . '(Mf <i ■■ 

iii ^1 ooc jeS I •J<X> .*3 <iUj Uj W - 11 

118. ibid, p.497 i 

ttftiilt ,1 iyu,L O.L Ul^UII (W*—) ^ 


119. al-Fatawa al-Hindiyya: 
al-Amiriyya, 1310/1892. 


1:75. (Egypt (Bulaq): al-Matba’a al-Kubra 
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nose and lastly the forehead. 120 

4 K4«p «. f»s« ttgMiy d«d ***» watds ^ 

,122 

5. Place the palms parallel to the ears. 

6. The feet should not be upright. Instead, they should be 
placed on the ground on the right hand side. 

7. Draw the limbs of the body closely together and press them 


firmly. 

8. The stomach should be joined to both the thighs and the 
arms to the sides. 

9. Both the forearms/elbows should be placed on the ground. 

123 

10. Fix the gaze on the nose in sajdah. 

11. Recite the tasbih: ^ minimum thrice or any other 

odd number of times. 124 


120. Ibn 'Abidin al-Shaml: Radd al-Muhtar: 1:497, Beirut: Dar al-Fikr, 
1421/2000. 

<£j| UjX« (*&>•) j£) ^ j [jl&\ 3 

121. ibid, p.498 


122. al-Fatawa al-Hindiyya: 
al-Amiriyya, 1310/1892. 


1:75. Egypt (Bulaq): al-Matba'a al-Kubra 


123. Haskafi: ad-Durr al-Mukhtar, p.66. Beirut: Dar al Kutub al-'ilmiyyah, 
1423/2002. 


di«>3)bbx. ^ af y ( V bTl*!»> 

' :75 ' Egypt(Bulac i) : a| - Matba ' a a| - Kubra 
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12. Say the takbir and sit up in the position of jalsah.' 2 ^ 

Jalsah (Sitting Position) 

1. Sit on the left buttock and place both the feet on the right 
side. 

2. Both hands should be placed on the thighs with the fingers 
joined together. 

3. Fix the gaze on the area between the lower chest and lap 
whilst in jalsah, 126 

4. Remain in the position of jalsah so that body is completely 
at ease before proceeding for the second sajdah. 127 

i 

5. Say the takbir and proceed to the second sajdah as 

128 

normal. 

6. After the second sajdah say the takbir and stand up for the 
second raka't. 129 


After performing sajdah in the second rak'at ? sit for tashahhud^ 
recite durud followed by du'a and with salam finish your 


prayer. 


o o o o 


125. Haskafi: ad Durr al-Mukhtar, p. 69. Beirut: Dar al-Kutub al-'ilmiyyah, 
1423/2002. 

—(£3^1 Li <jit) — (O J>Zj) gjJ j>5) 


126. ibid, p.66 

127. ibid, p.66 

128. ibid, p.70 

129. ibid. 


. <U*ui J3 ^p Li+k*) 
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Conclusion 


The rulings from Jurists(fuqaha) arc derived from Qur'an and 
Sunna. This fact can be seen by reading the books of Jurisprudence. 
The Jurists from all four schools of Islamic Jurisprudence have 
stated that a woman must conceal her body while performing 
Salah. This is based on the fiadlth of MarasTl of Abu Dawud, 
Masanld of Imam Abu Aanlfah and other narrations which we have 
discussed in the previous pages. A simple research will show that 
all the Jurists have deduced these rulings from the same afiadlth 
and narrations from the companions and the successors. 


A normal Muslim does not have the required knowledge and the 
skills to deduce these rulings. But strangely, the Salafis prompt 
young people to quit following the rulings from Jurists and look 
directly into the ahadTth. The fact being a normal Muslim cannot 
read original Arabic text of the afiadlth, does not know the types of 
afiadlth and the method of deducing rulings. If someone is 
interested in learning this knowledge, then he should join an 
Islamic University and study under a qualified teacher. 


Can a rational mind accept that all the Islamic scholars in the last 
fourteen hundred years were wrong? Can we accept that women in 
the last fourteen hundred years were performing Salah in the wrong 
manner and the scholars were quiet? Can we agree that Jurists from 
all four schools of Jurisprudence, who lived at different times on 
this planet, agreed on the same wrong thing? 

To a normal person the answer to all the above question is NO! But 
our SalafT friends have a different version. According to them, all 
ie scholars in the last fourteen hundred years were wrong and they 

cenZ, °," Wr °" g rU ' ings! 0n| y now > ■" th e fifteenth Islamic 
how to ? , 80t " Sa ' afT talent " wl 'ich is teaching the ummah 

now to practice Islam. 


ns to followTe^hl^ PHdC 3nd arrogance and Y 
M fl V ah l d n0t 0ur desire - Amin. • 

y Allah accept this effort. Amin bi jah al-Nabi al-Amin. 


& 
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